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Intercommunalism: The Late Theorizations of Huey P.
Newton, ‘Chief Theoretician’ of the Black Panther Party
Delio Vasquez June 11, 2018

Black Panther leader Huey Newton holds a press conference in San Francisco after returning from a
meeting with Chinese Premier Chou En-lai in China. Newton is facing his third trial on charges of

killing a police officer. October 8 1971

On September 5, 1970, Huey P. Newton, co-founder of the Black Panther Party (BPP),

introduced his theory of intercommunalism at the Revolutionary People’s Constitutional

Convention in Philadelphia.  He later expanded on this theory before an audience at

Boston College in November of that year, and then again In February 1971 during a joint

talk he gave with psychologist Erik Erikson across several days at Yale University and

later in Oakland.  Newton’s opening remarks at Yale lasted over an hour but were
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reduced to about ten pages in the subsequently published In Search of Common Ground. 

As a philosophical foundation for his remarks on intercommunalism, that introductory

speech included an engagement with the work of Hegel, Marx, Freud, Jung, Kant, Pierce,

and James, among others.  Portions of the material of this main speech, the subsequent

Q&A, and other writings of Newton’s were later combined, recomposed, and expanded

upon under the title of “Intercommunalism” in 1974, the same year that he completed

his bachelor’s degree and fled temporarily to Cuba. This text had until now been

available only through access to the Dr. Huey P. Newton Foundation Inc. Collection

(1968-1994), held in archive in Stanford University’s Special Collections.  It is now

reproduced here, available to the public at large for the first time, accompanied by this

introduction. 

***

“The logic of the thesis of intercommunalism is: imperialism leads to ‘reactionary

intercommunalism’ to ‘revolutionary intercommunalism’ to pure communism and anarchy.

Each of the concepts is in need of definition and redefinition.” 

The Black Panther Party was the last and perhaps most significant, domestically-based

left revolutionary political organization to challenge American imperialism. At its

height, the BPP encompassed 68 chapters in the United States, it established an

international branch in Algeria and trained with operatives in the Congo, and it formed

coalitions with political organizations in Zimbabwe, Mozambique, South Africa, North

and South Vietnam, North Korea, Japan, the People’s Republic of China, India, Uruguay,

Peru, Nicaragua, Cuba, Palestine, Iraq, Israel, Australia, and throughout Europe. 

Ultimately, the Black Panther Party’s influence and power provoked a frenzied effort by

the U.S. federal government and local law enforcement to destroy its structure and either

assassinate or immobilize its members—an effort that continues to the present day, with

dozens of former Panthers still incarcerated. 

Huey P. Newton, co-founder of the BPP with Bobby Seale, was raised in poverty in

Oakland and attended Oakland public schools. He later described his schooling as a

humiliating experience that eliminated any confidence he had in his own ability to learn,

leaving him with feelings of “despair and futility.” “We not only accepted ourselves as
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inferior; we accepted the inferiority as inevitable and inescapable.”  After graduating

high school, he finally gained functional literacy at age 17 through the memorization of

poetry and by reading Plato’s Republic several times consecutively.  He then threw

himself into the study of ancient, early modern and modern philosophy; Enlightenment

Era, Marxist, Third World and Black Radical political theory; foundational sociology,

psychology, and positivist philosophy; and modern European, American, and Black

literature.  During the existence of the BPP, Newton was the party’s primary political

strategist and tactician, responsible for both the early armed patrols of Oakland police

which he conducted with shotgun and lawbook in hand and for the diplomatic envoy

made to Premier Zhou Enlai of the People’s Republic of China in 1971. Despite his

erudition and aptitude, Newton rarely tested to an IQ much above 74—which would have

classified him as “borderline mentally deficient”—neither when he was tested in high

school or college, nor when he was tested again in 1968 while in prison. In the latter

instance, he consciously refused a genuine engagement with the tests, rejecting them on

principle for their role in perpetuating structural racism. 

Newton developed his theory of intercommunalism in the fall of 1970, two months after

his release from solitary confinement, penned in response to his deep disappointment

with the backlash from the Black community following the BPP’s pledge to offer troops

in support of the National Liberation Front of South Vietnam.  Many simply could not

grasp what the liberation of Black people could possibly have to do with the Vietnamese

Communists against whom the U.S. was waging war. The theory of intercommunalism

was Newton’s attempt to lay out a political and economic account of how he understood

the world to be structured at the time—under a new type of imperialism—but it was also

his attempt at forming a political strategy for how the BPP could expect to move forward

in the decades to come as the revolution advanced. According to Newton’s own

admission, the theory of intercommunalism nonetheless proved perplexing and difficult

for most, though it is now clear that this was more an effect of the counterintuitive

character of what he was arguing rather than how he argued it, as Newton’s writing style

reads as refreshingly clear compared to much other leftist writing of the period. 

He was able to expand on his theorizations later while completing his PhD in the History

of Consciousness at UC Santa Cruz, an interdisciplinary department for philosophy,
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cultural theory, and political theory. Indeed, from 1972 through about 1980, Newton

worked on a wide range of theoretical problems, including a series of studies into the

global “decentralization of production” and the feasibility of revolutionary

expropriations in “The Technology Question” and “Technology vs. Land.” He

accumulated writings and annotations on anthropology, evolutionary biology, and

human psychology for a “Proposed Book on Deceit and Self Deception” that never came

to fruition, though he would later publish a related article in collaboration with

evolutionary biologist Dr. Robert Trivers for Science Digest in 1982.  Among his most

philosophical writings are included: a metaphysical inquiry into the possibility of a

utopian politics drawing from dialectics, psychoanalysis, and intercommunalism in

“Utopia: Universal Life Energy”; a sprawling engagement with mind-body dualism in

“The Mind is Flesh”; and a speculative psychoanalytic essay on gendered domination in

“Eve, the Mother of all Living.”  In the late 1970s, he also produced a critique of

theological approaches to history grounded in a reading of the epic of Gilgamesh entitled

“The First Hero of Literature,” a materialist historicization of early Christian history

presumably for use in relation to the BPP’s late ‘70s Black community-oriented “Son of

Man” Temple, and other writings on political theology, as with the aptly titled “Politics

and Myth.” 

Regrettably, Newton’s intellectual productivity both during and after the height of the

BPP has too often been dismissed out of hand. Even mainstream narratives that purport

to celebrate and legitimize the Panthers simultaneously depict Newton as a “thug,”

maligning through obviously racialized terms not only the Black Panther Party’s “chief

theoretician” but also the Black, inner-city poor that Newton sought to organize and

died trying to liberate.  There have been great historiographic and theoretical strides

made in the last decade and a half to better account for the wide political-strategic range

of the BPP as a social movement, from a renewed focus on their social programs to their

partial origins in university-based study groups.  At the same time, however, the

apparently increasing unwillingness of historians and theorists to honestly square the

illegality, violence, and lumpenproletarian character of Panther members, politics, and

strategy with the Panthers’ perceptive intellectual insights has served to further divorce

academics and leftists alike from realistic conceptions of what significant political

contestation actually looks like and who it includes. That is, the move to “save” the
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history of the Panthers from the simplistic demonization to which it was almost

unilaterally subjected between the 1960s and the 1990s seems to have come hand in

hand with a watering down of their militancy and a dismissal of the poor, street-based

culture that produced the Party in the first place. 

Other accounts fail to engage with the uniqueness of the political theory produced by

Newton and the Panthers, often conflating the Party with other movements from the

era. It is also the case that much of the political “left” today simply refuses to read

theory produced by the BPP, to say nothing of other Black radical thought. Still others

even urge that we move on beyond the Black Panther Party precisely as they are finally

being treated with nuance by scholars and the public alike.  And yet, what are we to

make of an organization that has long been considered the paragon of the Black Power

movement, but was not only often at odds with the very person who coined the phrase

“black power” but actively developed alliances with both white Hollywood celebrities

and poor Appalachian migrants, with the Palestinian Liberation Organization and

Mizrahi Israelis alike?  More to the point, what are we to make of Newton’s own

insistence that—when they have done the job that has to be done—“the Black Panther

Party will no longer be the Black Panther Party”? 

***

This essay is meant to serve as an introduction to “Intercommunalism” (1974) and as a

contextualization of Newton’s theory of intercommunalism as a whole. Those in search

of theory to inform their political practice will find value in Newton’s treatment of the

problems of race, nationalism, and internationalism, his speculations on the future of

surplus populations and questions of class composition, and the role of information

technology in future possibilities for struggle. Through the rest of this essay, I (1) outline

Huey Newton’s political-economic account of global empire, (2) contextualize Newton’s

philosophical method—dialectical materialism—within his personal intellectual history,

and (3) trace the progression of the Black Panther Party’s “official ideology” from Black

Nationalism to Revolutionary Intercommunalism, informed by historical debates within

the Black Liberation movement. In the second half, applying Newton’s theory, I (4) offer

a new interpretation of the BPP’s shift in strategy from “self defense” to “survival
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pending revolution,” (5) give an account of the political import of the BPP’s Oakland

commune, and (6) reflect on some connections to political struggles today. 

1. Reactionary Intercommunalism

“We see then that the United States controls other countries thousands of miles away and

uses their resources to benefit the ruling circle in America. The same situation holds for the

many communities of the oppressed within the United States. Therefore the evidence shows

very clearly that the United States is not a nation for its boundaries are extended into every

territory of the world. The United States is an empire.”

Newton’s theory of intercommunalism seeks to provide an explanation for the

dominating and ultimately determining political force of American capitalist empire on

the world stage, the corresponding decline of the political influence of nation-states,

and the deterioration of nationalism as a potentially liberatory political ideology. He

refers to this condition and phase of capitalism as reactionary intercommunalism.

According to Newton in 1970, nation-states can no longer meaningfully be said to exist.

Instead, global capital has, through U.S. empire in particular, reduced the world to a

collection of communities that lack control over their local conditions of life and which

can at most only become autonomous “liberated territories” within that larger empire.

These communities can, however, by seizing the material structures that allow for

production, technology, and information media, fight to build an interconnected and

“cooperative framework” among themselves in a global dynamic that he calls

revolutionary intercommunalism.  In the words of Elaine Brown, chairwoman of the BPP

from 1974 to 1977, Newton’s notion of reactionary intercommunalism is an early

conceptualization of what is today “casually euphemized by the capitalist class as

‘globalization.’”  The theory of intercommunalism as a whole is an attempt to both

describe how revolutionary change might be expected to unfold going forward given

these conditions of global empire but also to prescribe how one might go about playing

an agential role in such a project. Dialectical materialism is Newton’s preferred method

for understanding how one might come to derive what that role is, given that it is not

static and pre-established, but must be assessed from an analysis of material conditions

as they develop. “The concept of intercommunalism not only accurately describes and

defines the situation, it also implies our obligation to unify and share with these
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dispersed communities the wealth which has been stolen from them and centralized

here in the United States.”  During the particular turning point in the history of the

Black Panther Party when he developed the theory, Newton was also deeply concerned

with how Black people in particular might attain liberation without relying upon a state

that purports to represent them as a people or nation. According to Newton, any efforts

by Black people to gain national sovereignty or independence while global capitalism

still exists could only lead to alternate forms of subjugation under American empire.

The text of Newton’s “Intercommunalism” (1974) begins with a long (and surprising)

excerpt from David Horowitz’s Empire and Revolution: A Radical Interpretation of

Contemporary History.  Horowitz was a New Left Marxist who in the 1980s converted to

hardline conservativism. In this excerpt from 1969, however, he argues that as capitalist

competition inevitably tends towards monopoly capitalism and the consolidation of

power in the hands of a few, it expands in reach from the domestic to the global in the

form of imperialism. Newton is concerned with theorizing a form of imperialism which is

increasingly tied less to the interests of the nation-state that deploys its military abroad

than to the interests of the businesses that benefit from that deployment. As “the

centralization and concentration of economic power increasingly divorce[s] legal

ownership from [actual] control,” (Horowitz) an ever smaller number of capitalist

enterprises make use of the military strength of a small set of imperialist nation-states

to exert de facto economic, political, and military control over all other enterprises,

territories, and people.  Corporations might be said to increasingly develop sovereignty

through and then over nation-states. As Elaine Brown has pointed out, in the 1970s,

“numerous corporations openly argued… that as they controlled greater wealth than

most of the member states of the United Nations, they should be seated accordingly.” 

Newton quotes Horowitz further: “capitalism unified the nation state only to [later]

herald the transcendence of the nation-state and emergence of international relations

on a truly global scale.” 

John Narayan’s recently published “Huey P. Newton’s Intercommunalism: An

Unacknowledged Theory of Empire” is invaluable for its closer examination of the

economic aspects of Newton’s theory. Narayan does the necessary work of comparing

and contrasting Newton’s theorizations to subsequently developed Marxist accounts of
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the relationship between imperialism, globalization, and the nation-state, particularly

those of Michael Hardt and Antonio Negri.  In “The Wages of Whiteness in the Absence

of Wages: Racial Capitalism, Reactionary Intercommunalism and the Rise of Trumpism,”

Narayan also convincingly argues that Newton was apparently correct to be concerned

that these economic dynamics might, to the detriment of an ideal class solidarity, create

the conditions for a strengthening of xenophobia, racism, and newer populist

nationalisms in the United States.  Ultimately, Narayan concludes that “Newton’s

narration of the effects of reactionary intercommunalism on the revolutionary potential

of the multitude holds more empirical validity than the narration of empire offered by

his successors.” 

In his 1974 essay “Who Makes U.S. Foreign Policy?”, Newton speaks at length about the

ideological relationship between U.S.-based corporations and the overseas military

activity of the U.S. government.  In “Intercommunalism” (1974), Newton directly

quotes President Woodrow Wilson, who in 1907 stated: “Since trade ignores national

boundaries and the manufacturer insists on having the world as a market, the flag of his

nation must follow him and the doors of the nations which are closed must be battered

down.”  To Newton’s point, it is hard to imagine that U.S.-based corporations would

have the power that they do today, accumulating profit in 188 of 193 countries, with

S&P 500 “growth” increasingly being disconnected from U.S. GDP “growth,” if active

duty U.S. military were not simultaneously deployed in 170 of those countries, with

about 800 military bases in over 70 of them, in order to protect those corporations’

interests in the case of unrest.  Newton states that “we can even refer to this army as

the intercommunal police force. They control communities they do not live in and have

no interest in, and they are controlled by the ruling clique for the purposes of profit and

personal and military might.”  In 1950, as justification for entering Korea, the United

States executive branch under President Truman first started using the term “police

action” to refer to military actions pursued without a formal and constitutional

congressional declaration of war.

But the political economic dynamics that define “reactionary intercommunalism,”

Newton insists, also create the conditions for revolutionary possibility. Most specifically,

as more and more of the daily efforts of the global working poor are dictated by a smaller
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set of corporations and states, more of the global population is brought together by their

shared relationship to those workplaces and the technologies that hold them together:

“the centralization of production” produces the “socialization of production: the

development of an increasingly interdependent and cooperative basis of social labor.” 

This interdependence and connectedness creates the conditions for a greater shared

lived experience and therefore a possibly greater level of solidarity among the employed,

underemployed, and unemployed of the world. For Newton, an awareness of this

dynamic possibility follows from a conception of reality grounded in the philosophy of

dialectical materialism.

2. Dialectical Materialism

“Power is the ability to define phenomena and make them act in a desired manner” 

“Young people generally feel that the role of the revolutionary is to define a set of actions and

a set of principles that are easy to identify and are absolute. But what I was trying to explain

to them was the process: revolution, basically, is a contradiction between the old and the new

in the process of development. Anything can be revolutionary at a particular point in time,

but most of the students don’t understand that. And most other people don’t understand it

either.” 

Consistent with the ancient Greek approach according to which philosophy is pursued

always for a practical purpose—to understand better how to live “the good life”—for

Newton, no ethical, social, or political goal can be adequately pursued without a

philosophical examination and understanding of the world in which that pursuit might

occur. For this reason, Newton begins his explanation of intercommunalism first by

engaging with a series of inquiries concerning how knowledge of reality might be

attained.

In Newton’s 1970 presentation at Boston College, he begins this epistemological pursuit

first through an explanation of the structure of empiricism, identifying its basis in

subjectivity and its resultant limits, the strengths and shortcomings of observation, and

the scientific method’s dependence on a priori assumptions, which are treated as

unexamined truths.  Drawing then from Kant, he argues for the advantages of analytic
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reasoning—conceived of as internally consistent and independent from the external

world—and then asserts that a Marxist philosophy of dialectical materialism attempts to

draw from the strengths of both empiricism and rationalism (pure reason) to better

account for how phenomena in the world are constituted and transformed. “Marx, as a

social scientist, criticized other social scientists for attempting to explain phenomena, or

one phenomenon, by taking it out of its environment, isolating it, putting it into a

category, and not acknowledging the fact that once it was taken out of its environment

the phenomenon was transformed.”  In his 1971 presentation at Yale University, he

begins this portion of his talk by instead contrasting idealism and materialism.  In the

1974 text that we are reproducing here, he subjects both idealism and materialism to an

approximately Cartesian-style series of skeptical doubts, and from this skeptical ground

then informs us that the Black Panther Party has ideologically chosen to be materialist,

and specifically has taken up dialectical materialism, which accounts for reality by

identifying the “fundamental internal contradictions” in all things. 

It is not possible here to defend this thoroughly, but I believe that a closer tracing and

analysis of Newton’s epistemological arguments across the span of his writings should

reveal a shift over time from a younger Newton consumed with skepticism and doubt 

—compelled often to question the nature of reality and the purpose of human life—to

one who later instead embraces affirmational philosophies that assert a positive

ontology and thereby offer clearer political possibilities. This strategic shift away from

skepticism and even partial nihilism  is evident especially after his release from

solitary confinement  and culminates in his embrace of dialectical materialism, which

would be his guiding philosophy thereafter.

Dialectical materialism structured Newton’s conceptions of what the world is and what

kinds of activity are possible in it. For him, dialectical materialism makes clear that

nothing is static, that nothing is isolated, that the world is transformed through constant

flux and antagonisms, and that some form of knowledge of these turning points can be

acquired through a combination of observation and rational reflection. Dialectical

materialism also serves as a method that makes it possible to identify how the key center

of conflict in any situation may have shifted. Accordingly, the BPP as an organization

was constantly adapting both their strategy and their tactics as they experienced
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struggle and reflected on it. Their most prominent shift early in the Party’s history, from

black nationalism to revolutionary nationalism, was formally codified in their Ten Point

Program, which changed from insisting on an “end to the robbery by the white man of

our Black Community” in 1966, to, by 1969, instead calling for “an end to the robbery by

the capitalist of our Black and oppressed communities.” 

Fred Hampton, Chair of the Illinois chapter of the BPP, explained the Party’s use of

dialectical materialism through metaphor:

Did you ever see something and pull it and you take it as far as you can and it almost

outstretches itself and it goes into something else? If you take it so far that it is two things?

As a matter of fact, some things if you stretch it so far, it’ll be another thing. Did you ever

cook something so long that it turns into something else? …That’s what we’re talking about

with politics. That politics ain’t nothing, but if you stretch it so long that it can’t go no

further, then you know what you got on your hands? You got an antagonistic contradiction. 

Under Newton’s dialectical materialist conception of the world, contradictions exist

everywhere, but only certain ones are antagonistic contradictions and, when pushed,

these by definition will inevitably transform the whole dynamic at hand. Newton’s

conception of dialectics, which is observably deeply Maoist, is perhaps most fleshed out

in “Utopia: Universal Life Energy.”  Following from this approach, Newton asserts that

reactionary intercommunalism has necessarily created the conditions for its own

potential destruction—in the form of revolutionary intercommunalism.
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3. Revolutionary Intercommunalism

“When the people seize the means of production, when they seize the mass media and so

forth, you will still have racism, you will still have ethnocentrism, you will still have

contradictions. But the fact that the people will be in control of all the productive and

institutional units of society—not only factories, but the media too—will enable them to start
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solving these contradictions. It will produce new values, new identities; it will mold a new and

essentially human culture as the people resolve old conflicts based on cultural and economic

conditions. At some point, there will be a qualitative change and the people will have

transformed revolutionary intercommunalism into communism. We call it “communism”

because at this point in history people will not only control the productive and institutional

units of society, but they will also have seized possession of their own subconscious attitudes

toward these things; and for the first time in history they will have a more rather than less

conscious relationship to the material world—people, plants, books, machines, media,

everything—in which they live. They will have power, that is, they will control the phenomena

around them and make it act in some desired manner, and they will know their own real

desires. The first step in this process is the seizure by the people of their own communities.” 

Newton used his conception of dialectical materialism to both respond to and lead the

BPP’s ideological and strategic turns. According to Newton, the Black Panther Party

began as a black nationalist organization. Having observed that “most people in the past

had solved some of their problems by forming into nations,”  they invested their efforts

in pursuing a politics concerned with defending and empowering Black people as a

distinct community. That said, from the start, they also critiqued cultural nationalist

approaches, noting both their ineffectiveness for significantly changing the lives of most

Black people and their popularity among more educated and affluent African Americans.

 Some Afrocentric approaches to cultural nationalism in the 20th century seemed at

times to imply that liberation might come simply from dressing differently or changing

one’s name—by asserting a newly produced identity as an individual or as part of a

community.  At the same time, however, the Panthers deeply valued political

education, aware of its profound psychological impact on youth especially, and they

made learning about African and African diasporic history a requirement for

membership. Among Panthers on the East Coast especially, changing one’s name was a

common practice, drawn from a religious tradition that was central to Black Islam and

was epitomized through the figure and life of Malcolm X, a.k.a. El-Hajj Malik El-Shabazz,

who served as a symbol of reinvention and personal transformation for countless

radicals in the 1960s and beyond.  However, the BPP also always regarded cultural

nationalism as only a stepping stone in a dialectical process, insufficient on its own for

bringing about revolution. They were deeply critical of African or Black-led states that
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were nonetheless authoritarian, or capitalist, or within which Black people were still

poor. To be for Black liberation meant then necessarily also to be against capitalism.

Newton recounts how he came to his position, years before the Party was established:

“It was my life plus independent reading that made me a socialist—nothing else. I became

convinced of the benefits of collectivism and a collectivist ideology. I also saw the link

between racism and the economics of capitalism, although, despite the link, I recognized that

it was necessary to separate the concepts in analyzing the general situation. In psychological

terms, racism could continue to exist even after the economic problems that had created

racism had been resolved. Never convinced that destroying capitalism would automatically

destroy racism, I felt, however, that we could not destroy racism without wiping out its

economic foundation. It was necessary to think much more creatively and independently

about these complex interconnections.” 

For these reasons, and many more, the Black Panther Party quickly shifted towards

revolutionary nationalism, grounded in the need to transform the economic organization

of society in order to transform it politically. 

Within a year of the BPP’s founding, however, Party leadership would come to the

conclusion that the Black community in the U.S. could not, practically speaking, become

a nation-state—secure, with their own territory and with full control over their

economic, political, and cultural life—after all. “It is an endless circle, you see: to

achieve nationhood, we needed to become a dominant force; but to become a dominant

force, we needed to be nation.”  More to the point, if African Americans were indeed

ever able to establish a separate nation-state, even if it were socialist, Newton argued,

there would be little to stop the U.S. from invading and turning it into a colony in the

traditional imperialist fashion, or, more likely, from asserting economic control over it in

the contemporary “neo-colonial” manner.  Given the immense power of the United

States, the solution could only be then for the BPP to ally themselves with other

oppressed peoples, domestically and abroad.

According to contemporary genetic science, racial categories as people popularly believe

in them today are demonstrably invalid. However, racial categories are not mere fantasy

either, nor can they be used as an easy means for individual self-expression. Modern
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racial categories are not chosen but rather are imposed, their most important function is

to dehumanize, and they are made real through processes of political domination and

exploitation. Huey Newton’s thought often reflects an awareness of the social and

political constructedness of blackness as a category. In his words: “I knew the difference

between white people and black people, of course, but the cue was always the way white

people treated us, not the color itself.”  Of course, situated in a historical context,

Newton considered the category of blackness still a necessary one for recognizing certain

material dynamics (eg. genocide, the racialized character of colonization, lumpenization,

etc.) and also as a ground for political solidarity. It was a category that received extra

emphasis in the later years of the Oakland-based BPP, not as a hindrance to

international alliances but as a way to strengthen them. That said, Newton ultimately

considered it politically necessary to eventually establish a “universal identity,”

disconnected from “cultural, racial, and religious chauvinism.” 

Aiming to build alliances with oppressed people against capitalism wherever possible,

the Black Panther Party officially became internationalist, forming political bonds across

six continents with other revolutionary organizations and oppressed people. Historically,

this was unremarkable, as non-Western socialists and communists of all stripes had

throughout the 20th century worked to build alliances with each other and against

European and American capitalism and imperialism. Indeed, in many ways

internationalism was already part of the background for the Black Panther Party, which

formed in 1966, the same year that The Organization of Solidarity with the People of

Asia, Africa and Latin America was founded in Cuba, followed soon after by the

publication of the Tricontinental magazine. The literature and social movements from

which BPP members drew inspiration were consistently internationalist, from Kwame

Nkrumah’s autobiography to Carlos Marighella’s Minimanual of the Urban Guerrilla. At

the same time, the willingness of Newton to reconsider the Black Panther Party’s

relationship to Black American identity was in many ways a continuation of a gesture

that other U.S.-based Black revolutionaries had already made—from Malcolm X to the

League of Revolutionary Black Workers—in using the word “Black” to refer not just to

people of partial African descent but as a revolutionary catch-all category, so that the

“Black revolution” could include revolutions in Asia and Latin America, and “Black
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people” could include all “people of color who are engaged in revolutionary struggle in

the United States and all over the world.” 

And yet, by 1970, Newton came to reject even internationalism as a flawed revolutionary

strategy. The reasons for this rejection are based in at least two problems or

“contradictions,” one external to the BPP and one internal to it.

The first problem is grounded in Newton’s understanding of the world under reactionary

intercommunalism and what kind of resistance is even possible within it. As Brown has

put it, “Huey concluded that the capitalists of the United States had succeeded in

reducing the rest of the world to a collection of communities, no different in terms of

territorial sovereignty or control over resources than oppressed communities inside the

United States.”  Since there were no more nations, one could not have true

internationalism, much less among oppressed people. Put more strongly, “the people

and the economy are so integrated into the imperialist empire that it’s impossible to

‘decolonize,’ to return to the former conditions of existence”; and “if colonies cannot

decolonize and return to their original existence as nations, then nations no longer exist.

Nor, we believe, will they ever exist again.”  Instead, for Newton, there can only exist

liberated territories within the larger expanse of the global American empire. As long as

that empire still exists, these liberated territories must constantly struggle to maintain

their autonomy from capitalism and imperialism both. Already by 1974, we see Newton

question the extent to which the Soviet Union and The People’s Republic of China could

be considered truly independent, communist nation-states:

“By whom are the Chinese, for instance, forced? They are forced by the actions of the United

States. Instead of putting their money into the schools, the hospitals, and into institutions in

their community, they are forced to maintain a large military. So their liberated territory is

very similar to what happened in the riots and rebellions in Detroit where, for about 4 or 5

days the blacks there held about 8 blocks and they drove the local police and the national

guard out and the peace was not restored… They only held their territory for 4 days, they

could have had a revolutionary provisional government and we would have recognized it just

as we recognized the People’s Republic of China… We do not recognize them as a nation but
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as a liberated territory and a community that is somewhat free, but it can only maintain its

freedom through a constant fight.” 

The second problem Newton encountered had to do with how internationalism was

received by the Black community. Immediately upon his release from prison in 1970,

Newton announced an offer of troops on behalf of the Black Panther Party to the

National Liberation Front of South Vietnam, a material expression of internationalist

solidarity. The backlash from Black elites  was less of a concern than the backlash that

came from the mass base of the Party:

“…Our offer of troops to the Vietnamese received negative reactions from the people, truly

oppressed people. Welfare recipients wrote letters saying, ‘I thought the Party was for us; why

do you want to give those dirty Vietnamese our life blood?’ I would call this a contradiction,

one we are trying to solve. We are trying to give some therapy, you might say, to our

community and lift their consciousness but first we have to be accepted. […] We try to do

whatever is possible to meet the patient on the grounds that he or she can best relate to,

because, after all, they are the issue.” 

Newton’s critique of internationalism was influenced by the need to address the

ideological relationship of the Black community in particular to American nationalism.

As Americans—even for the most marginalized, poor, and recently immigrated among us

—we are inclined to uphold the false belief in our exceptionalism and superiority, if not

at least our social difference. The vitality of nationalism is in part maintained by the

state’s dispensation of certain material privileges and a symbolic status unto a

population based off of the mere and arbitrary facts of their birth. The defensive retort

that “we” must take care of “our own” serves to obscure the active role that we play in

disconnecting ourselves from the suffering of the rest of the world, even when it is in

fact deeply connected to our own suffering.  I would forward that Newton was able to

identify that this reactionary tendency necessarily reasserts itself through the

nationalism that is presumed within internationalism.

Several theorists in recent years have tackled the matter of the historically unique

position that diasporic African people have been forced into under modernity—arguably

one of incommensurable subjection, and even abjection. For these thinkers, the forced
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“social death” of diasporic Africans, as a continued effect of slavery, is an indispensable

feature of western society, or perhaps of capitalism. In some ways, Newton might be said

to agree with the basic intuitions behind some of these views, but, informed by his

intercommunalist perspective, he comes to opposite conclusions.

For Newton, all oppressed people within the bounds of American Empire are in some

sense colonized.  Furthermore, though, because “Black people” in America compose a

uniquely colonized community, comparable to colonized communities in other parts of

the world while simultaneously located within the very center of the empire, the

community is in a uniquely privileged position to destroy that empire. Specifically,

Newton considered Black people in the U.S. to be in the ideal position to act as the

vanguard for a global revolution against reactionary intercommunalism. “We believe

that black Americans are the first real internationalists; not just the Black Panther Party,

but black people who live in America… We have been internationally dispersed by

slavery, and we can easily identify with other people in other cultures. Because of

slavery, we never really felt attached to the nation in the same way that the peasant was

attached to the soil in Russia.” 

According to official Black Panther Party ideology, African diasporic people in the

Americas are not a minority, but rather members of the colonized majority, imported

over centuries to build the foundational wealth and heart of the empire.  This means

that we, like other oppressed groups in the U.S., “reap benefits” from the exploitation of

the rest of the world but are also in a strategic position to uproot that empire at its base.

“If we believe we are brother with the people of Mozambique, how can we help? They need

arms and other material aid. We have no weapons to give. We have no money for materials.

Then how do we help? … They cannot fight for us. We cannot fight in their place. We can each

narrow the territory that our common oppressor occupies. We can liberate ourselves, learning

from and teaching each other along the way. But the struggle is the same; the enemy is the

same.” 

Within a reactionary intercommunalist world, intercommunal solidarity and

revolutionary struggle is to fight locally for one’s own freedom as well as the freedom of
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those far away. Intercommunalism is therefore Newton’s non-statist theoretical frame—a

frame that insists that one’s political vision must be able to see past the limits of border

ideology.

4. The Long Durée of the Black Panther Party: A New Reason to Exist

By 1970, the federal government and many state and municipal governments had already

escalated the harassment of the BPP to the level of open war, using assassinations,

military-style SWAT deployments, undercover operatives, and psychological warfare to

dismantle the movement. However, contrary to typical narratives and conceptions about

the sudden decline of the party at this time, the period between 1971 and approximately

1982 in fact encompasses the majority of the BPP’s history, whether we take this to refer

to the increasingly commune-like Oakland chapter or to the guerrilla activities of the

Black Liberation Army and affiliated cells based on the East Coast, in the Midwest, in the

South and elsewhere.  While total membership dramatically contracted, an effect of

both state repression and purges, various iterations of the Black Panther movement

persisted for another decade.

For what has come to be called “the Newton faction” (or, more misleadingly, the “West

Coast faction”) there was a sharp strategic turn away from openly violent political

contestation with the state and a shift instead towards the development of autonomous

institutions and social service programs—what has historically since then been described

critically by many as reformism. Newton’s stance on this matter is plain, though perhaps

still poorly understood: “A Ten Point Program is not revolutionary in itself, nor is it

reformist. It is a survival program. We, the people, are threatened with genocide because

racism and fascism are rampant in this country and throughout the world.”  I offer that

Newton’s analysis of conditions at the time led him and the Party towards a renewed

focus on social reproduction as a primary terrain of political struggle, shifting to a

strategy oriented towards developing local, autonomous organs of power, ideally tied to

land. That is, the fact of the severe poverty of Black people made clear that the Party had

to play a more prominent role in sustaining the people themselves, while simultaneously

also working to establish institutions that would allow all people to eventually

disconnect from capitalism and connect instead to the Party organization as their

primary means to life.  In contrast to the BPP’s Free Breakfast programs, which in 1969
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were initiated under the motto of “serve the people” and were designed to provide

resources to the black and poor, enhance recruitment of members, and build legitimacy

within the community at large, the period after the middle of 1971 marked the expansion

of a strategy that Newton called “survival pending revolution.”  Before Newton’s

release from prison, this shift was already partially underway through the grassroots

efforts of regional chapters, headed by the initiative of mostly female rank-and-file

members, and through the program-building of David Hilliard in particular. For the Black

Panther Party, the very survival of Black people was a political question and the very

thing to struggle over.

Early in the BPP’s formation, the organization was deeply influenced by Frantz Fanon’s

argument that the unemployed, underemployed, and criminalized third world

lumpenproletariat would be the group that would most likely bring about revolution,

rather than the traditional waged “working class.”  The Party’s concern with survival

was both inspired by their focus on this population, which through dispossession,

poverty, and criminalization is continuously exposed to death, but also by an analysis of

the effects of increasing rates of unemployment and underemployment for all people

globally, with the loss of jobs understood as an effect of automation and the increasing

vitality of capitalist empire.  The BPP’s analysis of this process of lumpenization shares

affinities and was contemporaneous with that of James and Grace Lee Boggs who, in

Racism and the Class Struggle: Further Pages from a Black Worker’s Notebook, argue that

urban Black youth experience first and perhaps most acutely what is to be increasingly

experienced by more and more of the global workforce in general. In the U.S., because

Black wage-workers have historically been among “the last hired and the first fired,”

they have long been well-acquainted with the psychological feeling of abandonment and

the material exposure to death that large portions of the 21st “white working class” have

only more recently been forced to confront.

Newton’s theory of intercommunalism is accordingly grounded in the question of what is

to happen to a proletarian “working class” that is increasingly no longer useful to

capitalism as workers and is likely to be eventually “transformed out of existence”

altogether.  Newton argues that these conditions make it necessary—if we are to

survive—to come up with a different conception of ourselves. That is, both the material
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opportunities for waged work will dwindle, but also perhaps the ‘worker identity’ as such

may cease to exist, requiring a new self-conception or form of “class” consciousness to

be established. No longer can the figure of the class-conscious worker with a waged

relationship to production, idealized within capitalist society as a ‘productive member of

society,’ be assumed to be the central actor in a revolutionary narrative, a tenuous claim

in the first place. However else one might gain access to the means to consumption, with

or without the wage, may come to be the primary mode of survival and political struggle,

Newton and the Panthers thought:

“Today’s capitalist has developed machinery to such a point that he can hire a group of

specialized people called technocrats. In the near future he will certainly do more of this, and

the technocrat will be too specialized to be identified as a proletarian. …In fact that group of

technocrats will be so vital we will have to do something to explain the presence of other

people; we will have to come up with another definition and reason for existing.” 

To be made part of the surplus population under capitalism is to be allowed or even

actively made to simply perish; this process has always gone hand in hand with

racialization and dehumanization. 

The reality of genocide under capitalism, whether intentional or brought about by

governmental abandonment, has been largely self-evident to the Black radical left for a

long time, however. In 1951, the Civil Rights Congress, an organization led by Black

Communists, submitted a petition to the United Nations titled “We Charge Genocide:

The Crime of Government Against the Negro People,” accusing the U.S. of multiple acts

of genocide over the preceding century and drawing from the U.N.’s Convention on the

Prevention and Punishment of the Crime of Genocide signed just three years prior. In

the year before his assassination in 1965, Malcolm X revived this pursuit, seeking

support from multiple foreign heads of state for the prospect of bringing a case against

the United States for having violated the human rights of African Americans.  Malcolm

sought to shift the struggle from one focused on civil rights, appealing to the state to

address grievances, to one for human rights, appealing instead to the Third World-

dominated United Nations of the time and humanistic principles in general. George

Jackson’s Blood in my Eye also makes genocide a central theme in 1971, his concerns
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grounded in the then quite-common fear that fascism was on the rise within the United

States. All that said, Newton was particularly concerned with the more daily and

normalized instantiations of genocide; he wrote at length, for example, about Black

children in the South who, merely for lack of shoes, are regularly exposed to parasites

that hinder cognitive development, a problem which still continues today. 

If we consider one of Newton’s most Maoist maxims—“War is politics with bloodshed;

Politics is war without bloodshed”—then we can understand how matters of everyday

health, social organization, and governance are indeed matters of life and death, and

ergo political struggle. Newton wanted the BPP to “put up obstacles against annihilation

on a local level,” by contending politically over the control of resources, territory,

commodity flows, and popular legitimacy.  Crucially then, while Newton’s analysis of

capitalist imperialism (reactionary intercommunalism) can be described as “non-

territorial,” his prescription for how to resist it—how to bring about revolutionary

intercommunalism—emphasizes the importance of territorial control, alongside

economic and ideological power.  This analysis guided the Black Panther Party Oakland

chapter’s decision to attempt to transform itself from the Central Committee of an

international movement to a local, self-sustaining commune and bulwark against

capitalist control. 
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Newton earned his Ph.D. in History of Consciousness from the University of California, Santa Cruz on June
15, 1980

5. The Oakland Commune and Liberated Territories
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In 1971, the Oakland-based Central Committee began forcibly closing regional BPP

chapters and recruiting leaders from each locale to bolster the Oakland-based chapter as

it was restructured. Under Newton’s increasingly singular and authoritarian leadership,

the Oakland chapter made dramatic shifts to expand the breadth and impact of their

social service-oriented programs, including developing more medical clinics, free

clothing programs, free food distributions, and opening several liberation schools. 

Less well known, the BPP also consolidated control over twenty-one properties mostly in

the Bay Area, developed plans to operate their own factories, and even made an effort to

take control of the Port of Oakland which at the time was the second largest port in the

world in terms of container tonnage. 

They also began reengaging with institutions they had previously rejected altogether,

such as Black businesses and Black churches.  These new strategies were informed by

Newton’s dialectical materialist logic, according to which the Party analyzed the

conditions of the time and sought to reassess who might be friend or foe by pushing at

the population in question until they were forced to choose sides though their actions.

In this fashion, the BPP leveraged the Black identity of Black business owners to acquire

not just resources for the party, but a regularized tribute, first requesting or insisting on

their support by appealing to Black solidarity, and then organizing boycotts with the

community to exert economic pressure as necessary.  If these means failed, then the

BPP chose to extort—by threats or violent means—any businesses that refused to

consent until they either gave in to BPP demands or revealed themselves to be “enemies

of the people.” In this instance the BPP simultaneously understood and asserted

themselves as “the people,” but also as the vanguard acting on behalf of “the people’s”

interests.  The BPP aimed to leverage these relationships with capitalists while

nonetheless maintaining that, ultimately “there is no salvation in capitalism.” 

Newton’s position was that under reactionary intercommunalism, relative to the

dominant power of elite global capitalists, the Black bourgeoisie is in fact mostly

powerless—“a fantasy bourgeoisie, and this is true of most of the white bourgeoisie

too”—and so they can be recruited or made of use of accordingly. 

In March of 1972 the BPP held a three-day “Black Community Survival Conference” to

strengthen relationships with the National Welfare Rights Organization, churches, and
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local gangs towards the goal of cultivating community control with an explicitly

intercommunalist praxis.  This conference also featured both the participation of

Shirley Chisholm, the first African-American major party candidate for president, and,

significantly, BPP Chairman Bobby Seale’s announcement that the BPP would begin

running candidates for office, ranging from community boards to the office of mayor. 

As far as I am able to discern, the BPP’s electoral campaigns between 1972 and 1975

should perhaps indeed be best understood as explicitly reformist, less oriented at

establishing “dual power” in the Leninist sense than with making the Party more

politically legible and with improving conditions of life for the residents of Oakland in

general.  These campaigns appear at odds with Newton’s explicit statement, made as

late as April 1971, that the BPP would never run candidates for office.  Most resonant

in this discussion however is the fact that this period in the BPP’s history remains still

woefully undertheorized by mainstream scholars.

By 1974, after the most prominent of these electoral campaigns had failed, Party

membership contracted dramatically to about 100 members, not including students

enrolled in the Liberation Schools, and the organizational structure had been fully

transformed. Concerning “the communal life of the Black Panther Party,” Newton stated:

“The closeness of the group and the shared sense of purpose transform us into a harmonious,

functioning body, working for the destruction of those conditions that make people suffer.

Our unity has transformed us to the point where we have not compromised with the system;

we have the closeness and love of family life, the will to live in spite of cruel conditions.

Consciousness is the first step toward control of a situation. We feel free as a group; we know

what troubles us, and we act.” 

For all its strengths, the weaknesses of the Oakland chapter between 1974 and 1982 in

many ways mirrored the weaknesses typical of other 20th century leftist communes. 

All members were required to engage in regular “self-criticism and re-education,” to

attend the BPP’s Son of Man Temple, to meet work quotas, and the liberation school

featured mandatory communal dorming for all students. Particularly sexist polygamy

and gendered violence was not uncommon, and physical violence of all sorts was often

used to create internal discipline.  In one of Newton’s least theoretically disciplined
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but perhaps most audacious texts, “On the Relevance of the Church,” written near the

peak of the public feud between him and Eldridge Cleaver, Newton explains matter-of-

factly that the survival programs would face minimal labor costs because the Party would

be forcing its members to work for free.  In a notably Maoist gesture consistent with

this approach, a cover page from Newton’s first published collection of writings states

simply: “The Black Panther Party is an ox for the people.”  Needless to say, the fact of

a progressive or revolutionary organization developing such internally oppressive

dynamics is typically and rightfully enough to provoke denunciations. Importantly,

however, moralistic criticisms typically do little to further an analysis of the political

realities that produce such dynamics. In the following footnote, I offer a series of

speculative gestures towards how we might begin to analyze the Oakland commune’s

coercive dynamics in light of larger structural conditions. 

It is also the case that, despite forceful writings against sexism, Newton as an individual

spent much of his life before and towards the end of the Party both produced by and

reproducing the dynamics of inner-city violence and harmful masculinism that many

men in the U.S. experience as a series of limits and requirements for the fulfillment of

their gender.  These dynamics have been conflated with the illegalist politics of the

Black Panther Party by detractors, in part because the modern concept of ‘criminality’

functions largely to obscure powerful forms of political contestation and struggle by the

poor, and in part perhaps because the material conditions that allow illegalist politics of

resistance to flourish today depend on some of the structures that prop up oppression in

modern society in the first place. In 1974, after allegedly murdering Kathleen Smith,

Newton fled prosecution and sought self-exile in Cuba, remaining there for three years.

Upon his return and acquittal, he then sought refuge within academia, studying until he

earned his doctorate in 1980. However, the government-fostered draw of narcotics that

struck the Black community as a whole during this time period would haunt Newton

through the 1980s as well. Already in 1971, Newton’s growing paranoia—intentionally

conditioned by the crushing effects of solitary confinement and the FBI’s finely

calibrated psychological harassment—and his resultant political authoritarianism were

increasingly evident and would gradually worsen with time.  Though the decline in

Newton’s health would become fully clear only later, it is not presumptuous to suggest
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that Newton’s mental state likely influenced the BPP policy decision to purge the Party

and contract the national chapters in 1972.

Despite Newton’s extraordinary commitment to theoretical consistency, I would argue

that in some ways Newton failed to apply his own theory of intercommunalism to its full

logical conclusion. As Black Panther Party members and allies nationwide increasingly

suffered assassinations and military attacks at the hands of the state, the Central

Committee and Newton came to the conclusion that the movement had over-extended

itself and had started aboveground military operations “too early.”  For this reason,

among others, the Oakland chapter put considerable effort into contracting national

chapters, forcibly closing them, reassigning leaders from across the country to work in

Oakland, and ending support for chapters that had refused to shut down. However, it is

important to understand that few BPP chapters were, strictly speaking, simply offspring

of the Oakland chapter. Many BPP chapters were autonomously run with little material

support from the Oakland chapter; some had historically preceded the BPP itself and had

simply taken on the Panther name and symbols while pursuing local goals; some

organizations shared political affinities and sold the BPP paper but did not explicitly join

the party; and one chapter—New York City’s—had a larger total membership than even

the original branch in Oakland.  If one conceives of these organizations not as

chapters of one national organization but as distinct local movements seeking to become

liberated territories against reactionary intercommunalism, then for the Oakland

chapter to insist on authority over all of these disparate organizations would be akin to

the BPP insisting on authority over the National Liberation Front of South Vietnam with

whom they had expressed solidarity in 1970. The on-the-ground conditions in the

Midwest were distinct from those in Oakland, which were further distinct from those in

New York City, and presumably they would have all required differentiated strategies and

tactics.

One might charge then that, by asserting authority over all “national” chapters, Newton

was falling into the very belief in the bounds and borders of the nation-state that he had

fundamentally criticized through his theory of intercommunalism. This is not to argue

that any of these local sites of conflict would have otherwise become liberated territories

had the Oakland chapter not “interfered.” Nor should it be assumed that any of these
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local organizations thought of their own struggles in terms of intercommunalism.

However, according to Newton’s theory, neither did they necessarily have to. There is

also the question of whether Newton’s theory would have necessitated a particular or

differentiated strategy of struggle for those (inter-)communes that happened to be

located closest to the heart of the global empire. What is clear, however, is that the

Oakland chapter ended up in practice functioning as yet another political body, in

addition to the FBI and local police, that some local chapters found themselves pitted

against.

6. Today

“Revolutionary intercommunalism and the good anarchy that Marx spies afar off at the ‘end’

of History are worldly, of this world.”

While Newton’s body of thought on intercommunalism is extensive, much of it is

scattered across various speeches, interviews, and contributions to the Panther

newspaper, whose name was changed from the “Black Community News Service” to the

“Intercommunal News Service” in February of 1971. In her under-cited “Long Live Third

World Unity! Long Live Internationalism: Huey P. Newton’s Revolutionary

Intercommunalism,” Besenia Rodriguez begins the work of drawing from the newspaper,

as well as from other archival materials not engaged with here. Still, what is available

currently offers much to those thinking about contemporary struggles for liberation. For

one, Newton’s insistence on strategizing beyond the nation-state in a way different from

that of the older generation of internationalists should resonate for those today

struggling with the limitations and problems of pursuing “democratic socialism” within

the bounds of the nation-state. Newton might urge us to reconsider whether

organizations or movements based in, say, San Diego, might be able to develop more

productive solidarities with organizations and movements based in Tijuana rather with

ones in New York City. While San Diego and New York City might share some political

beliefs and perhaps also material limitations imposed by federal laws, other dynamics

such as economic flows, community composition, and major language might be more

significant for determining political possibilities, rather than whether or not two

organizations exist on the same side of a legal border.
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Newton’s theory might also help us make more sense of the kinds of non-statist and

proto-statist political movements that have arisen and somehow persisted in recent

decades—such as with the Zapatistas in Mexico or Kurdish Rojava—while national

revolutions have increasingly failed. A conscious shift towards the pursuit of a kind of

politics of autonomy within or across nation-states can be also identified across the

political spectrum, from Michoacan and Hezbollah to transnational gangs and ISIS. In

other moments, movements have articulated themselves in terms of explicit

secessionism against or within a nation-state. In a recent piece written in its own

seemingly “dialectical” mode, Robin D. G. Kelley praises the strategic approach of the

Mississippi-based Cooperation Jackson, an outgrowth of the Jackson-Kush Plan, where

municipal elections are being used as a way to funnel funds towards local movements

seeking to build a base of autonomous power.  Kelley’s language seems to echo some

of Newton’s: “In other words, concern with survival and the creation of new democratic

institutions can consolidate power and move the city toward a sustainable future.” 

And yet, while material practices or “forms of life” may indeed be the only practical

grounds for radical solidarity under current global conditions, the matter of how to

cultivate “class consciousness” through a mass base remains a question. The question of

how people might be motivated to pursue radical change and how ideas might circulate

under reactionary intercommunalism did not escape Newton either, however. In the

foreword for To Die for the People, Elaine Brown explains: “Though he did not live long

enough to know of the Internet, Huey argued that as technology was bringing the world

ever closer together, the world’s people were poised to recognize their common

oppressor and unite around their common oppression.”  David Kilcullen, senior

counter-insurgency advisor to General Petraeus and Secretary of State Condoleezza Rice,

identifies information itself as a particularly “soft target” that non-state actors can

exploit in a contemporary world where war, crime, and the politics of resistance have

become both blurred together and transnational.  He notes how otherwise improbable

“solidarities” were developed through social media in the years preceding the Tunisian

Revolution between sports hooligans and radical leftist hackers, helping to establish and

spread forms of political consciousness that brought massification, riots, and violent

clashes to the streets and intensified attacks on the state. This is also to say nothing of

the increasing vibrancy of the digital terrain as a site of contestation over currency and
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resources. In the 1960s, the counterintuitive solidarities that the Black Panther Party

fostered between Black religious communities, college students, Vietnam veterans, and

unemployed street youth and gang members irked many on the left that insisted on a

more limited conception of what properly constitutes a class. For Newton, in accordance

with dialectical materialism, classes arise and disappear in history as an effect of

material conditions of exploitation and oppression, and as antagonistic contradictions

divide and re-divide populations in new ways.
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